monastic life spread by Greek-speaking monks,5 one finds in the Princely Council and in the princely Court people bearing Geek or Albanian names adapted to the Romanian phonetics, very rare in the Principalities: Andronic, Filos, Caloian, Ghinea, Golin, Deadiul, Duca, Manoil, Pahulea, Piper, Polivar, Sinadino, Sarandino, Sarul, Spanopula, Uranie, etc. Their numbers grew stronger during the 15th century,6 and exploded in the middle of the 16th century, for reasons that will be presented in the following pages.7 All fields of local life were accessible. One recognizes them in the Wallachian and Moldavian sources -written in Slavonic and, starting from the end of the 16th century, also in Romanianespecially by their names, their stated place of origin, the collective name 'the Greek' ('grecul') or 'the Albanian' ('arbănaşul') assigned individually,8 the signs of using the Greek writing (private documents, autograph signatures, votive inscriptions) and, in specific cases, religious donations towards the native regions. A complete inventory of such indicators for the long period of time stretching from the 14th to the 17th centuries showed a strong concentration of places of origins of these Greek-speaking migrants in the Balkan dioceses of the Constantinopolitan Patriarchate, especially in Epirus, Thessaly, and Western Macedonia. Less significantly, others arrived from Constantinople, often in the entourage of the Princes named by the Sultan and from the isles of the Levant.9
The incessant movement of these peoples towards Wallachia and Moldavia does not represent a secondary phenomenon. On the contrary, it is an element shaping both public and social space. These migratory flows have
